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Abstract :

Sejak tata hidup bersamatampil dalam apayang disebut polis, pergumulan politik merupakan
pergumulan seputar bagai manahidup bersamadiorganisas. Filsafat politik adalah filsafat yang
mempromosikan nilai-nilai etisda am penataan hidup bersama. Semangat peradaban Yunani awali
memposi sikan problem politisidentik dengan problem etis. Hukum, keadilan, hak, kesetaraan, dan
seterusnyaadal ah problem politissekaigusetis. Artikel ini menggagasrelas antarapolitik dan etika
dalam cakrawalapandang filsafat kristiani. Dengan fil safat kristiani dimaksudkan terutamagjaran
paraPaus yang dihimpun dalam dokumen-dokumen Social Teaching of the Church (Ajaran Sosia
Gergd). Flsafat krigtiani tidak membdanila-nila imankristiani secaraeksklusf melankannila-nila
kebenaran etisuniversal manusiawi. Artikel merupakan elaboras filosofistema-temapergumulan
filsafat politik dan tanggapan Gerga.
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Themeaning of politicsand itsmeaningful character isasevident today asit
awayshasbeen ancethetimewhen politica philosophy cametolightin Athens. All
political actionaimsat either preservation or change. When desiring to preserve, we
wishto prevent achangeto theworse; when desiring to change, wewish to bring
about something better. All political actionisthen guided by somethought of better
andworse. All palitical action hastheninitsalf directednesstowardsknowledge of
the good: of thegood life, or of the good society. For the good society isthe com-
pletepolitica good.

1. Tracingthereationship between political action and morality

Theclassicd theorists (especidly Plato and Aristotle) striveto articulatewhat
iscalledthe"natura character" of man. "Natural" ishere understood in contradis-
tinctionto what ismerely human, al too human. A human beingissaidto benatural
if heisguided by naturerather than by convention, or by inherited opinion, or by

1 Leo Strauss, What is political philosophy, Chicago & London 1988, 10.
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tradition. Intheclassica thought, the palitica action linksclosely with political virtue.
InPlatothepoalitical action beginsfromtheindividua itsalf. A manisjust if each of
hispartsdoesitswork well and thusthewholeisheathy (Republic, 444 d,e). The
soul isingood order if each of itsthree parts (reason, spiritness, desire) hasacquired
itsspecific virtue, and asaconsequence of thistheindividua iswell ordered toward
hisfellow men and especidly hisfellow citizens.? For Aristotlethe stateexistsfor
thegood life. Itsgoal or end (telos) isthewell-being of itscitizens. Itisvery easy to
infer from thisthat the government should legislatefor the good life, and that all
citizensshould havetheir well-being underwritten by stateaction. Theided citizen
for Aristotleisthevirtuouscitizen. Themora consideration of the political actionin
Arigtotleisteleologicd -- that is, it hasatelos, thevirtue.

Kant'scentra political convictionisthat morality and politicsmust bere-
lated, sincetrue politics cannot take asingle step without first paying homageto
morals. Mordity and publiclegd justice must berelated in such away that morality
shapes politics-- by forbidding war, by inssting on " eterna peace”’ and therightsof
man -- without becoming the motive of politics(since according to Kant politics
cannot hopefor good will). Descar tesdoesnot think of any political action. Yet he
breakstheold way of thought by hismodern revolutionary cogito ergo sum(l think,
thereforel am). By theword cogito (I think), | understand all that of whichweare
consciousasoperating inus. And that iswhy not only understanding, willingand
imagining but also feeling are herethe samething asthought. It isthefirst and most
certain existential judgment.® From thismodernism of Descartes (whoissaidtobe
thefirst modern philosopher) the new eraof themodern political thoughtsbegins
withtheir first maestros, Machiavelli, Thomas Hobbes, John L ock and Rousseau.

Machiavelli (issaid to bethefounder of themodern political thought) tries
to effect abreak with the wholetradition of political philosophy. He compareshis
achievement to that of men like Columbus. He claimsto have discovered anew
mora continent (of political action). Theclassica or traditiona approach was based
on theassumption that morality issomething substantia: that isaforcein the soul of
man. He saysthat it wasineffective especially inthe affairsof statesand kingdoms.
Against thisclassica assumption Machiavelli argues: virtue can be practiced only
within society; ordinary men must be habituated to virtue by laws, customsand so
forth. Whilethe original educators, thefoundersof society, the prince cannot have
been educated to virtue. He saysthat thefounder of Romewasafratricide. Manis
not by nature directed toward virtue. And just as man is not by nature directed
toward virtue, heisnot by naturedirected toward society. By naturemanisradically
selfish. One cannot define the good of society or the common good in terms of
virtue. For Machiavelli, virtueisnothing but civic virtue, patriotism or devotionto
collectivesdfishness* In himthe politica action should be donewithout mord judg-
ments.

2 David Miller ea(eds.), The Blackwell Encyclopedia of Political Thought, Oxford 1993, 374.
3 Frederick Copleston, S.J., AHistory of Philosophy Vol. 1V, New York 1985, 91.
4  Leo Strauss, What is Palitical Philosophy, 42.
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Hobbestakesamagnificent correctionto Machiavelli. According to Profes-
sor Leo Strauss, Hobbes's correction of Machiavelli consistsin amasterpiece of
prestidigitation. Machiavelli wrote abook called On The Prince; Hobbeswrotea
book called On The Citizen; i.e. Hobbes chose as histheme, not the practices of
kingdomsand states, but rather the duties of subjects. He demandsthat natural right
be derived from the state of nature: the eementary or primary wantsor urges. These
primary urgesare of course selfish, that is, thedesirefor self-preservation. Or, in
other word, it can be expressed negatively, thefear of violent death.> Thismeans
that not theglitter and glamour of glory (Machiavelli) or virtue(classical theoriests)
but theterror of fear of death standsat the cradle of civil society. A strong govern-
ment therefore should be established in order to avoid thefear of violent death. The
fear of violent death then turnsinto fear of government. Such agovernment should
bealeviathan, whichisthe"artificial man" with an absolute sovereignty to be
feared of. In the consideration of Leo Strauss, whereasthe pivot of Machiavelli's
political teachingwasglory that of Hobbessispower. Power isinfinitely morebusi-
nesslikethan glory. Power isthe objective necessity. Power ismorally neutral. In
other word, we can say that in Hobbes, political action becomesthe"top" of all
mord judgments.

After Hobbes, John L ockeemergeshbrilliantly. Locketook over thefunda-
mental scheme of Hobbesand changed it only in one point. Herealized that what
man primarily needsfor hisself-preservationislessagunthanfood, or moregener-
ally, property. Thusthe desirefor salf-preservation turnsinto the desirefor property,
for acquisition, and theright to self-preservation becomestheright to unlimited ac-
quisition. The starting-point of Locke'spolitical philosophy isthat by nature human
beingsare equal and therefore nothing can put anyone under the authority of any-
body el se except hisown consent. He makes use of theideaof a State of Nature-
- that is, theideaof menliving together, without acommon superior on earth, subject
only tothedictatesof natura law, until suchtimeasthey movevoluntarily into politi-
cal society. Natural law, according to L ocke, constitutesand protectsrightsof life,
liberty, and property; it requiresmento keep their promisesand to dowhat they can
to securethewell-being of others; and it empowersthem to punish transgressions.®
InLockethe political action linksmore closaly with the natural 1aw. The concept of
natural law becomes something likeabasisfor politica action.

Rousseau revises his predecessors opinion with the concept of genera
will. InHobbessand L ocke's schemes, thefundamenta right of man hasretainedits
origind statuswithin civil society: natura law remainsthe standard for positivelaw;
thereremainsthe possibility of appealing from positivelaw to natural law. Theap-
peal of Hobbes and L ocke -- according to Rousseau - is ineffective. Rousseau
arguesthat civil society must be so constructed asto make the appeal from positive

5 Cf. E. ArmadaRiyanto, Right and Obligation in Thomas Hobbes, Rome: The Gregorian University 1999,
Chapter 111.

6 David Miller e.a. (eds.), The Blackwell Encyclopedia of Palitical Thought, 293.
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law to natural law utterly superfluous. Rousseau expressesthisthought asfollows:
thegenerd will, thewill of asociety, inwhich everyone subject tothelaw must have
had asay inthemaking of thelaw, cannot err. Thegenerd will, thewill immanentin
societiesof acertain kind, replacesthetranscendent natural right. Rousseau's politi-
ca principlesthen are based on the concept of the generd will. Rousseau therefore
tracesthefoundations of thelaw and political society itself tothe genera will -- that
is, thecitizen body acting asawholeand fredly adopting rulesthat will apply equaly
toeachindividud. Accordingto Leo Strausstherearedifficultiesin Rousseau'sdoc-
trineof genera will. For, such aconcept | ets one say that Rousseau'sdoctrine of the
genera will isajuridical, not amora doctrine, and that thelaw isnecessarily more
lax than morality. Onemight illustrate thisdistinction by referring to Kant who de-
claresinhismord teachingthat every lie, thesaying of any untruth, isimmora, whereaes
Rousseau declaresin hisjuridical teaching that theright of freedom of speechisas
much theright to lieastheright to say thetruth.”

2. Ethicsof Palitical Lifein theCatholic Teachings

Though the Church does not have (and indeed should not identified with) any
political doctrine, system, and ideology, she must not keep silent in the midst of
political problems of theworld. She ought to be freeto teach her whole doctrine
(including her social doctrine) and pass moral judgment on political issuesasre-
quired.®

"Itisclear that the political community and the authority of the state are
based on human nature and so bel ong to God's order, though the method of govern-
ment and the appointment of rulersisleft to thecitizens freechoice. It followsthat
the politica authority, either withinthepolitica community assuch or through orga-
nization representing the state, must be exercised withinthelimitsof themoral order
and directed towardsthe common good | ...] When citizensare under the oppres-
sion of apublicauthority which overstepsitscompetence, they should till not refuse
togiveor do what isobjectively demanded of them by the common good; but itis
legitimatefor themto defend their rights]...] withinthelimitsof thenatural law and
thelaw of the Gospel."?

From this excerpt we can say somefundamental elementsof thetrue
political ethicswhich must be considered in order to legitimate the authority: per-
sonswith their rightsand dignity (the basisof human nature) which should bere-
spected, order (it belongsto God'sorder), intensondity (towardsthe common good),

7  Leo Strauss, What Is Political Philosophy, 52.
8  Cfr. Rodger CharlesS.l. and Drostan McLaren O.P, The Social Teaching of Vatican |1, Oxford 1992, 173 - 206.
9  Gaudiumet Spes, 74.
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liberty (freechoice), and moral obligation (not refuseto give or do what isobjec-
tively demanded of them by thecommon good |...] withinthelimitsof the natural
law andthelaw of the Gospdl). The Christian pointsof theethicsof politica lifehave
been formulated not only asacounter-responsesto the philosophical theories(the
first), but sprung aso -- especialy -- from the ongoing rational endeavor of actual-
ization of thenaturd law, that is, the"law" whichisgivenand engraved by Godinthe
heart of human being (the second). A couple of these pointswill be asserted asthe
following.

2.1. Not only acounter-responsesto the philosophical theories

The Second Vatican Council'sview of thefundamental reasonwhy wees-
tablishpolitical societiesisquiteclear. Itisapogtiveview. We set up political com-
munitiesbecausewewant tofind afuller lifethrough them. Individuds, familiesand
thevariousgroupsthat make up the civil community areaware of their inability to
achieveatruly human lifeby their own unaided efforts; they seetheneed for awider
community where each onewill make aspecific contribution to an even broader
implementation of the common good. Such aconcept isfrontally against Hobbes's
argument which saysthat beforeentering into political society individua swerebrut-
ishandunsocid inthether primitive state of nature. The strong and absolutegovern-
ment isneeded by social compact. A social compact isentered into wherein the
individua surrendershisrightsand theactud power of governing himself toaruler or
to the community, and receivesin return the security, which the newly created stateis
abletoinsurethrough the use of coercive power. Hobbes's compact leavesno po-
liticdl right or independenceintheindividua. Thesurrender to the L eviathan Stateis
complete. Rousseau holdsthat authority residesinthe sovereignwill of the people.
Theinaienable supremacy of this"genera will" of the peopleleadsto many of the
evilsof modern Liberalism. Lockeleadsto the protection of lifeand property too
much. Thisleavesamaximum of freedomintheindividual -- often exercisedtothe
point of licenseat the expense of thecommon good. The cultureof individualismis
thevery result of such aconcept. Thesocial contract theories of the Stateand civil
authority have many errorsin common. They areoneintheir denial of the socia
nature of man and the natural origin of the State. Law and authority rest onforce
rather than on reason. Rightsand libertiesrest precarioudly on the basisof agrant
from the sovereign State or on popular will. The conflict between security and free-
domisirreconcilable becausethekey toitssolution -- thedignity and dignity of man
--islost.

Morerecently theanti-contractual school of thought has had itsday -- and
anevil day it wasfor theworld. For Hegel (Philosophy of Right) the Stateisthe
divineideaasit existsonearth, and in it a onefreedom obtainsobjectivity. The state
isal and"exigtsfor itsown sake." Asfor theindividud: "al theworth that theindi-
vidual possesses, al spiritual reality, he possessesonly through the State.” K ar |
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M ar x, exponents of amaterialistic and classview of society, regarded the State as
nothing but aninstrument of exploitationinthe handsof an economically dominant
class. Accordingto L enin, the"successor” of Marx, after the dictatorship of the
proletariat seizesthe State and trough itsinstrumentality bringsabout theliquidation
of theeconomically dominant classand the advent of the clasd ess society, the State
will havenofurther functionand will "wither awvay." Likecommunismand sociaism,
German'sNazism (Hitler) and Fascism (Mussolini) are based upon theories of the
State anathemato the natural law teaching. Thesedoctrinesontheorigin and nature
of the State, civil authority and therelationship betweenindividua s society and the
State, stand condemned by theteachings of the social doctrinesof the Church.

2.2. But alsotheongoing actualization of thenatural law

Thenaturd law iscentral to Catholic mora and socid teachings. Itisthekind
of "reasoning” which"faith” informs. Perhapsthe snglemost characteristic feature of
traditional Catholic socia teachingisthat the Church canteach amorality and social
problemwhichisapplicableaways, everywhere, and for everyonebecauseit relies
onthenatural law asthebasisfor itsteaching. The sense of natural law isneither
"natura” norisit"law." Itisnot "natural”" in the sense that the natural moral law
cannot beidentified with physical, chemical, or biologica lawsof naturewhichtry to
expresstheway the natural world works. Itisnot "law" in the sensethat isnot a
written code of preceptsthat carry public sanctionsfromthelegidator.’° Themean-
ingof thenatural law isalaw that determineswhat isright and wrong and that has
power or isvaid by nature, inherently, henceeverywhereand dways. Natura law is
a"higher law". The advantage of using natural law isthat the Church showsgreat
respect for human goodness and trusts the human capacity to know and choose
what isright. Also, by meansof appealing to natural law, the Church can addressits
discussion and claimsfor therightness or wrongness of particular actionto all per-
sonsof good will, not just to thosewho shareitsreligiousconvictions.

Onthepolitica society. The Catholicteaching isthat the stateisanatura and
necessary institution of mediate divineorigin. Itisanatural institution becauseit
arisesout of, and isnhecessitated by, the very nature of man. Individual endeavor and
domestic society -- thefamily -- areincapable of providing all themeansfor afull
development and right ordering of men in society. Hereisthe necessity of the state.
Man'snatural instinct moveshimtoliveincivil society, for he cannot, if dwelling
gpart, provide himself with the necessary requirementsof lifenor procurethe means
of developing hismental and moral faculties. Hence, itisdivinely ordained that he
shouldlead hislife-- beit family, socid or civil -- with hisfellow men among whom
alone hisseveral wants can be adequately supplied.’! But God haslikewise des-

10 Richard M. Gula, S.S., Reason Informed By Faith, New York 1989, 220.

11 LeoXIlll, Immortale Dei (theencyclical onthe Christian Constitution of States, issued November 1, 1885), as
quoted in Francis J. Powers, C.S.V. (ed.), Papal Pronouncements on the Political Order, 21.
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tined manfor civil society according tothedictatesof hisvery nature. Inthe Creator's
plan, society isanatural meanswhich man can and must useto reach hisdestined
end. Society isfor man and not viceversa. Thisisnot to be understood inthe sense
of liberdigticindividuaism, which subordinates society to the selfish purpose of the
individua, but only inthe sensethat by meansof an organic unionwith society and by
mutual collaborationtheattaining of earthly felicity isplaced withinthereach of all.
Furthermore, itisasociety, which affordsthe opportunity for the devel opment of the
entireindividual and socia gift bestowed on human nature. These natural endow-
mentshave ava uesurpassng theimmediateinterestsof themoment, for they reflect
in society the divine perfection, which would not bethe caseif manweretolive
alone.’?

Onthecivil authority. Authority, too, isan attribute of man'ssocial nature.
Itisnot theresult of acontract or compact, of convention or of force; itisnot even
theresult of sin. Man in society needs naturally authority and could not livean or-
dered lifewithout it. Force or coercion isan incident of authority, but authority is
much morethanforce. Itsreal sanctionisreason anditschief functionisdirective.
Authority isanindispensableelement in political society since political society isa
union of citizenswho co-operatewith their actsfor the common good. Wherethere
isamultitude, co-ordination and harmonious operation for the common good can
only bearrived at if therebe present adirective principle, without which therewould
be confusion and anarchy. Thissubordinationisthe universal law of nature. The
welfare of man are subordinated to the control of hishigher facultiesof will and
intellect.”®

Theefficient causeof authority initself comesfrom God through natural
law. Thusauthority isderived from the same sourcefromwhich comessociety. God
by willing mankind with al that isrequired by human naturea sowillssociety. If God
willssociety for the maintenance and the perfection of mankind, Hemust likewise
will political authority without which society could not be maintained muchlessreach
itsfina end. If society iswilled by God, certainly authority isalsowilled by Godin
the sensethat it isfrom the same law of nature of which God isthe author. The
efficient cause of authority, that which bringsit into existence, thereforeisthewill of
God who created man and gave being to what man needed according to hisnature;
authority comesfrom God through natural law asdo theother natura rights-- rights
whicharebut therational formulation of anatura inclination.** Manthereforehasa
natural right to society and society isthus constituted in accordance with human
nature and with natura rights.

Onthepolitical obligation. Asmen areby thewill of God bornfor civil
union and society, and asthe power to ruleis so necessary abond of society that, if

14

Pius X1, Divini Redemptoris (the encyclical on Athelistic Communismissued March 19, 1937), Ibid., 22.

Cfr. Wilbur F. Trewik, The Palitical Theory of the Papacy as expressed in the Encyclical s of thelast hundred
years (Roma: Dissertationes ad lauream in Facultate Phil osophiae apud Pontificium Athenaesum Angelicum
deUrbe, 1955), 8.

Cfr. Leo XI11, Diuturnum (the encyclical on Civil Government), in FrancisJ. Powers, C.S.V., (ed), Op.cit., 23.
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it wereremoved, society must at oncedisintegrate, if it wereremoved, society must
at oncedisintegrate, it followsthat from Him who isthe Author of society hascome
alsotheauthority to rule, so that whosoever rules, heisthe minister of God. Where-
fore, asthe end and nature of human society so requires, it istight to obey thejust
commandsof lawful authority, asitisright to obey thejust commands of lawful
authority, asitisright to obey God whorulesdl things, and it ismost untruethat the
people haveitinther power to cast asidetheir obediencewhenever they so please.®
Foremost inthisoffice comesthe natural law, whichiswritten and engravedinthe
mind of every man; and thisisnothing but our reason commanding usto doright and
forbidding sin. Neverthelessall prescriptionsof human reason can haveforce of law
only insofar asthey arethevoice and interpreters of some higher power onwhich
our reason and liberty necessarily depend, for sincetheforceof law consistsinthe
imposing of obligationsand thegranting of rights, authority istheoneand only foun-
dationof adl law -- the power, that is, of fixing dutiesand defining rights, asa so of
assigning the necessary sanctionsof reward and chastisement to each and dll of its
commands. But all this, clearly, cannot be found in man, if, as hisown supreme
legidator, heisto betheruleof hisownactions. It follows, therefore, that thelaw of
nature isthe same thing asthe eternal law, implanted in rational creatures, and
incliningthemto their right action and end; and can be nothing el se but the eternal
reason of God, the Creator and Ruler of al theworld.®

Onliberty. InLeo X111 weknow that trueliberty isbased on eternal law of
God. Leo did not say anything yet about democracy astheideal government that
can guaranteeliberty. "It ismanifested that theeterna law of Godisthe sole standard
and ruleof human liberty, not only in each individua man but alsointhe community
and civil society which men constitute when united. Therefore, thetrueliberty of
human society doesnot consist in every man doing what hepleases|...], but rather
inthis, that through theinjunction of thecivil law al may moreeasily conformtothe
prescriptionsof theeternal law. Likewise, theliberty of thosewho arein authority
doesnot consist in the power to lay unreasonabl e and capricious commands upon
their subjects|...], but the binding force of human lawsisinthis, that they areto be
regarded as applicationsof the eternal law, and incapable of sanctioning anything
whichisnot contained intheeternal law, asintheprincipleof al law. &. Augustine
most wisely says: "l think that you can see, a thesametime, that thereisnothing just
and lawful inthat temporal law, unlesswhat men have gathered from thiseterna
law."

Onthenatureof freedom and equality in atruedemocracy. Pius X1I
did not only mention clearly democracy astheideal government, but also asserted
theliberty or freedom and equality are possible only inthetruedemocracy. "Ina
peopleworthy of the name, thoseinequalitieswhich arenot based on caprice but on

15 Leolll, Humanum Genus(the encyclical on Freemasonry issued April 20, 1884), Ibid., 28.
16 LeoXIlll, Libertas Praestantissimum, (the encyclical on Human Liberty) Ibid., 53.
17 LeoXIlll, Libertas Praestantissimum (the encyclical on Human Liberty), Ibid., 156.
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thenature of things-- inequalities of culture, possessions, social standing -- solong
asthey arenot prgjudicia tojusticeand mutual charity, do not constitutean obstacle
to the existence and the prevalence of atrue spirit of union and brotherhood. Onthe
contrary, sofar arethey fromimpairing civil equality in any way, that they make
evidentitstrue meaning, namely, that intheeyesof the State everyone hastheright to
livehisown persond lifehonorably inthe placeand under theconditionsinwhichthe
designsof Providence place him. In contrast with this portrayal of the democratic
ided of liberty and equality in apeople'sgovernment conducted by honest and far-
seeing men, what a spectacleisthat of ademocratic stateleft to thewhimsof the
masses! Liberty, whichisredly amoral duty of theindividual, becomesatyrannous
claim of freedomto givefreereinto one€'simpul sesand appetitesat whatever cost or
detriment to others. Equality degeneratesto amechanica level and becomesacol-
orlessuniformity inwhich the sense of true honor, of personal activity, of respect for
tradition, of dignity -- inaword, of al that giveslifeitsworth-- gradudly fadesaway
and disappears."8

Equality and Liberty in arecent study. According to Giovanni Sartory
who offersawell-done study of the theory of democracy revisited,* liberty can
bebrought under four classesor types: (@) juridico-palitica equdity; (b) socid equdity;
(c) equality of opportunity asequal access, i.e. equa recognition to equal meritand
equality of opportunity asequal start (or equa starting points), i.e., asequal initial
materia conditionsfor equal accessto opportunities; (d) economic equality, that is,
either the samewealthto each and all, or state ownership of all wealth. In accor-
dancewiththecriteriaof justicethat inspire these equalities, and with the powers
that correspond to them, thosefour types can beinterpreted asfollows: () to every-
onethesamelegal and political rights, that is, thelegalized power toresist political
power; (b) to everyonethe same socia importance, that is, the power toresist socid
discrimination; (c) to everyonethe same opportunitiestorise, that is, the power to
put one'sown meritsto account; and to everyonean adequateinitial power (materia
conditions) to acquirethe same ability and rank aseveryoneelse; (d) tono oneany
€CONOMIC POWer.

Onthecriteriaof equality. Sartory assertsthereareacoupleof criteriaof
equdity: (1) thesametoadll, i.e. equal shares(benefitsor burdens) todl; (2) thesame
to sames, i.e. equal shares (benefitsor burdens) to equal s and therefore unequal
sharesto unequd, and for thistherearefour prominent subcriteria: (a) proportionate
equality, i.e. sharesmonotonically allocated in proportion to the degree of extant
inequality; (b) unequal sharesto relevant differences; (c) to each accordingto his
merit (desert or ability); (d) to each according to hisneed (basic or otherwise). The
first criterion -- equal sharestoal -- iseminently the principle of thelegal systems
that provide equal lawsand equality under thelaw. What arethelimitsof thefirst
criterion? Sartory explainsthat in order to bewhat it is, alaw not only imposes

18 PiusXIll, Christmas Message 1944, in Ibid., 52.
19 Giovanni Sartori, The Theory of Democracy Revisited, New Jersey1987, 344-361.
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hardshipsbut eventua ly unjust hardshi ps (because genera rulescannot dojusticeto
individual cases). Lawsarenot, cannot be, person-regarding, i.e. sensitiveto per-
sonsand their differences. Onthe other hand, the counterpart of thisinsensitivity is
that the criterion cannot be, so to speak, gerrymandered. When we say to each the
same, thereisnoway of manipulating or twisting such aprinciple. The second crite-
rion -- according to Sartory -- isnolesscogent, or lessdefensible, than thefirst. The
second also turns out to have afar more extensive application than thefirst. Its
advantage consists of itsflexibility, which allowsnot only that justice be doneto
subgroups but also, aswe shall see, that equal resultsbe attained.

Onemight say that equality presupposesfreedom. But it doesnot declare
avauepriority or that oneismoreimportant than the other. Itissmply pointing out
toaprocedural linkage, namely, that liberty must materiaize, intimeand in fact,
beforeequality. Liberty comefirst, then, on the simple consideration that equality
without freedom cannot even be demanded. Thereis, to be sure, an equality that
precedesfreedom and bearsnorelationtoit; but it isthe equality that existsamong
daves, among individualswho areequal either in having nothing or in counting for
nothing, or both, equal in being totally subjected. In one sense, equality conveysthe
idea of sameness. In other sense, equality goesto connotejustice. Two or more
persons or objects can be declared equal in the sense of being -- in some or all
respects-- identical, of being the same, alike. But justicetoo callson theideaof
equality. Arigtotlesays: "Injusticeisinequality, justiceisequdity.”

3. Brief Conclusion

From thetracing of the philosophical ideason the political action, weknow
that the questionswere explored exhaustively consisted in the problems of regime,
power, origin of the civil society withitspolitical power, and their moral conse-
guences. We have seen that el ements of the socia tradition of the Church sprung
fromthe natural law were consolidated agai nst the background of classical pagan
philosophy and practical political developmentsover many centuries. St. Thomas
(of whom -- we can say -- the social, philosophical, and theological teaching of the
Church flows) presentsuswith the essentia elements-- that political society grows
out of human natureaccor dingto God'sdesign, that the people havetheright to
choosetheir rulersand form of government, monarchy, aristocracy or democracy as
they wish, though the best seemsto be aform which incorporates el ements of all
three. Whatever theform of government, it must befor the common good in accor-
dancewiththedivineeternal, divinerevealed and natural laws-- which havetheir
authoritativeinterpreter in the Church. Rulerswho serioudly neglect their duty of
caring for the common good can be challenged and, in extreme circumstances, de-
posed.

Yet, thetoday question of palitical lifeintheworldischanging and growing
more complexly than just problem of theorigin of political authority. From Sartori's
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study weknow that the urgent problem remainsin equality and justice. The recent
socio-political problem jumpsfrom "what the power is' to "how the power can be
effective." In other word, the very problemishow to concretizejusticeand equality
into practice. The story of the devel oping thought of the socid teaching of the Church
showsthat after Medellin (the second meeting of the General Conferenceof Latin
American Bishopsat Meddlinin 1968) theword "liberation" wasused increasingly
in Episcopa documents. And it anguesfor afreedom, aliberty deniedin the present
dateof affairs. Thecrucia question ariseswhether itisgood or not to useviolencein
order to gainliberty and justice.® From these new phenomena, it isevident that
socid and philosophica studiesof the Church should grow unceasingly.
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